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Abstract 

Sheikh Mohsen Al-Qazwini is considered one of the scholars of the twelfth century, and he had a lot 

of linguistic and jurisprudential sciences, and I chose the phenomenon of endowment with him; For 

his care of this phenomenon in his book Tawshih Al-Afiyah with Sufficient Meanings, which is one 

of the important morphological and linguistic books. It is sufficient, and then I concluded the research 

with a conclusion, and confirmed the sources and references.  
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INTRODUCTION  

Praise be to God, who revealed the book as an 

insight and a memory for those of 

understanding, and blessings and peace be upon 

our master Muhammad, the conqueror of what 

was closed, the seal of the foregoing, of those 

who were given wisdom and the separation of 

speech, and upon his family and companions, 

and those who are guided by his guidance until 

the Day of Judgment. 

 It is not hidden from scholars the beauty of our 

generous Arabic language, and its importance, 

as God Almighty made it the tongue of the 

people of Paradise, and in it the Noble Qur’an 

was revealed. the Supreme, I made it my duty 

to serve it as God could; It is the language in 

which many travels were written, and which 

denied hundreds of thousands of sources and 

books from our first scholars who left us a huge 

linguistic heritage with the so-called 

“manuscripts” of which a large part remained 

on the shelves of cabinets and libraries waiting 

for scientific investigation to come out for 

scientific investigation. The form of printed 

books. 

 Among that was my contribution to the service 

of this glorious heritage, so I chose the 

manuscript “Adequate Tawshih with Sufficient 

Meanings” by Mullah Mohsen bin Taher Al-

Qazwini - may God Almighty have mercy on 

him-, after making sure that no one preceded 

me in achieving it, and there were many 

reasons that led me to choose the topic: 

 First: The desire that settled in me from 

childhood to make a mark in the service of the 

Arabic language, this desire grew with me, and 

I became certain that I must contribute to 

enriching the library of the Arabic language. 

 Second: My desire to add a useful book to the 

Arabic library, explaining the most important 

texts of morphology, for a scholar about whom 

people knew only a little, and he is Sheikh 

Mohsin bin Taher Al-Qazwini - may God 

Almighty have mercy on him -. and two 

searches. 

The first topic: the definition of the 

commentator Mohsen Al-Qazwini. 

The second topic: the collection in the book 

Tawshih Al-Wafiah with sufficient meanings. 

Finally, I ask God Almighty for sincerity and 

success, and may God’s prayers and peace be 

upon our Prophet Muhammad and his family 

and companions.  
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The first topic: Introducing the 

commentator Mohsen Al-Qazwini 

 Many of the distinguished scholars did not get 

what they deserve from the introduction and 

translation for them, and Sheikh Mohsin Al-

Qazwini - may God have mercy on him - was 

one of those scholars for whom we found little 

in the books of translations, and the reason for 

this is not that the Sheikh is immersed among 

his peers, but that The reason for this is that the 

established rule according to the people of 

knowledge: It is not a condition of the books of 

translations and proof that the translation of all 

scholars is mentioned, and this is not 

surprising. Where, throughout history, many 

scholars have been neglected. 

First his name, his biography:He is Mullah 

Mohsen bin Muhammad bin Taher Al-Qazwini 

Al-Talaqani, one of the prominent figures of 

the century)11-12 A.H.), he was a prominent 

grammarian, virtuous scholar, and imam in 

Arabic sciences, and to him was attributed the 

Qazvin grammatical sect, as he was nicknamed: 

((Nahwi Qazvin)). ). 

 Sheikh Muhsin Al-Qazwini descended from a 

family known for knowledge and knowledge, 

for his father - may God have mercy on him - 

was a well-known scholar. )In addition to that 

his great-grandfather was also a scholar of 

calligraphy, his writings, in his good 

handwriting, were preserved for his children. ). 

 Second: His scientific status and the sayings of 

scholars about him: Sheikh Mohsin Al-Qazwini 

- may God have mercy on him - rose to a high-

ranking, well-known scholarly position. )And 

he also said: “He is the grandfather of the 

grammatical group in Qazvin.” ). 

 In it, Mr. Mohsen Al-Amini said: “A virtuous 

scholar, a writer, an imam in Arabic sciences.” 

). 

 In it Ahmed Al-Husseini also said: “He wrote 

a copy of the book Minhaj Al-Karama, by Al-

Hilli, and commented on it simple comments 

indicating his merit in the mental and transfer 

sciences, and his knowledge of Arabic 

literature.”( ). 

Third: His sheikhs and students: 

 1- Sheikh Al-Hurr Al-Amili (T.: 1104 H), 

author of the book Wasa’il Al-Shi’ah. 

 2- Sayyid Qawam al-Din al-Saifi (T.: 1150 

A.H.) ). 

 the mother of his studentsI did not find what I 

came across from his translation - may God 

have mercy on him - on any of them. 

Fourth: His works:Classification in the sciences 

is a scale by which the minds are weighed. 

Imam Ali - may God have mercy on him - said: 

((Know that people are the children of what 

they do good, and the destiny of every person is 

that which does good, so speak to the learned)). 

). 

 Sheikh Mohsin Al-Qazwini stopped himself on 

science, classification, collection, explanation 

and authorship. He excelled in many sciences, 

expanded in them, and achieved proficiency in 

many of the Arabic sciences of rationality and 

transmission, such as grammar, morphology, 

rhetoric, literature, calligraphy, the sciences of 

the Qur’an, logic, arithmetic, and others. 

Knowledge, and the following is a mention of 

the works of Sheikh Muhsin Al-Qazwini from 

what I was able to identify, from what I 

reviewed: 

1 - The etiquette of travel and its supplications, 

which is in Persian, composed in the year (1105 

AH)) ). 

2 Arjuzah fi Al-Ma’ani wa Al-Bayan, 

completed in 1125 A.H. ). 

3- The parsing of eight verses after they 

exceeded the two, and it is an expression of the 

famous verses in distinguishing the number. 

The author of the pretext mentioned that it was 

a summary that he saw in Najaf. )It was 

achieved by: Teacher Khaled Abdel Fazza - 

Babel Center Magazine - Issue One - June -

2011 AD. 

4 - Simple comments on the book Minhaj al-

Karama, by Allamah al-Hilli, which he 

completed on Wednesday 13th of Shawwal in 

the year 1112 AH, which indicates his merit in 

the mental and transfer sciences and his 

knowledge of Arabic literature. ). 
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5- Interpretation of the Qur’an ). 

6- Straightening the calligraphy in explaining 

the shaft of the calligraphy. ), Explanation on 

the spear of calligraphy by Sayyid Qawam al-

Din al-Saifi al-Hilli in which he organized the 

calligraphy section of al-Shafia by Ibn al-

Hajib.1123 AH) in Qazvin, a copy of which is 

found in Al-Mara’shi Library No. (768) in the 

handwriting of Mullah Yusuf bin Muhammad 

Ali Al-Talqani) ). 

7- Tasheeh Al-Wafiah with the meanings of Al-

Kafi, which is an explanation of Al-Wafiah 

which is the systems of Al-Shafia Al-Hajibiyah 

in the science of morphology, which was 

organized by his teacher, Mr. Qawam Al-Din 

Al-Saifi, he completed it with: ((Qazwin)) in 

(1136 AH)( )It is the book that we have. 

8- Descriptive Epistle of Al-Aborah in 

achieving the identification of the situation, 

which includes, completed on Thursday, the 

third of Dhul-Hijjah (1141 AH)) ). 

9- Nominate as-Sahab in the Explanation of 

Systems of Account: It is a detailed explanation 

on Orjouzat systems of account, by Sayyid 

Qawam al-Din al-Saifi al-Qazwini, he 

explained it by order of his teacher al-Nazim in 

five months, and he completed it in Qazvin in 

early Jumada al-Ula in the year (1128 AH)). )It 

is mentioned under the title Explanation of 

Account Summary ( )He said in his history: 

Gently, calm, I explained the systems of 

arithmetic. 

I told his history to explain the clouds( ) 

10 - Zina Al-Salik to Alfiya Ibn Malik: And his 

explanation of this is not a blending 

explanation like the explanation of Al-Suyuti, 

but rather he mentions one or two lines or 

more, and then explains it similar to the 

explanation of Ibn Aqil. ). 

11- Siraj Al-Aqoul to Minhaj al-Usool, which 

is an explanation of the book Minhaj al-Usool 

to Ilm al-Usool by the judge. ). 

12- Explanation of Tahdheeb al-Manaq, which 

is a footnote and comments on the footnote of 

Mawla Abdullah al-Yazdi (T.: 981 AH), he 

began to write it in the last ten days of Sha’ban 

in the year (1132 AH), and completed it in the 

middle ten days of Ramadan of the same year, 

and there are many copies of it in his library. 

Mawla Muhammad ibn Ali al-Khawsari in 

Najaf )And a copy in the library of Mr. Ali 

Asghar Al-Qazwini in Qazvin written by 

Muhammad bin Muhammad Hassan Al-

Noorani on WednesdaySha'ban 19 (1257 AH), 

in the Honorary School ( )And two copies in Al 

Marashi First Library No. (2543) in the 

handwriting of Muhammad Hashim al-Zanjani 

in the year (1293 AH), and the other with the 

number (2913) in the handwriting of Abd al-

Razzaq bin Abd al-Rahim al-Khalkhali in the 

year (1287 AH) in Zanjan) ). 

13- Explanation of the evidence of Majma’ al-

Bayan: there is a copy of it in the Razavi 

Library in Mashhad, another in the University 

of Tehran, a third in the Mara’shi Library in 

Qom, and the other in the Indian Office in 

London) ). 

14- Explanation of the Hundred Factors, which 

is a well-known brief explanation on the factors 

by Sheikh Abdul Qaher Al-Jarjani (T.: 471 

AH), mixed with the original until it became a 

special text, and there is a copy of it in the Al-

Mara’shi Library No. (4643) in the handwriting 

of Abbas bin Ali bin Muhammad Al-Naini in 

the year (1306 AH) ( )It was achieved by 

Sheikh Abdul Mohsen Al-Luimi (d.1245 AH)( 

). 

15- Al-Awamil, a letter that received great 

attention, as it was mentioned in the books of 

indexes and general translations, and the name 

of its author, Mohsen Al-Qazwini, was 

associated with it, so that it was called: ((The 

owner of the factors)). )And it was achieved by 

a joint investigation: Dr. Falih Khudair Shani, 

and the teacher: Alaa Abdel Naim, Wasit 

University, College of Arts - Department of 

Arabic Language, Journal of the College of 

Education - Issue IX. 

16 The three benefits, which are short benefits 

in: 

 - The difference between (to), and (until), was 

written on Saturday the seventh of Sha’ban a 

year (1121 AH). 
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 Commentary on the saying of Mawla Khalil 

al-Qazwini: (Because pure robbery is not an act 

of the slave), I wrote on Saturday, early Rajab, 

year (1123 AH) in Qazvin. 

 Commentary on the saying of Allamah Al-

Hilli in the rules: ((He who enters the well and 

takes out the bucket will have a dirham)), 

written at the end of Rabi’ Al-Thani.1123 AH), 

and there is a corrected copy added to the 

author’s handwriting in the Al-Marashi 

Library) ). 

17- Noor al-Tawfiq and Kashf al-Taqiq, a book 

on interpretation. ). 

His death:The sources I reviewed did not 

indicate the year of the death of Sheikh Muhsin 

Al-Qazwini, but Omar Rida as a case 

mentioned that he was alive in the year (1128 

AH-1716 AD) ). 

 

The second topic: The endowment 

 It also has each of the three verbs: noun and 

verb. And the letter for the possibility of 

endowment on each one of them: 

The stop in speech cuts off the word for what 

was recited, and it is an obligatory object. 

They differed in goodness and place, the first of 

them being just housing 

And the rum is a hidden manifestation of 

movement, and say in the open, so know its 

meaning. 

Smelling swollen with the lip suffocation after I 

calmed it down in order to describe it 

And most of them do not see the shamma and 

the rum in a feminine 

And this is the case in the occasional motions, 

and the plural mayyim, like them, casually.( ) 

 Linguistically endowment: the source of the 

animal and the earth standing as a waqf, i.e.: I 

thought it stopped while it was standing. )And 

by convention: cutting off the word from what 

comes after it, even if it is an obligation, i.e. by 

keeping silent on the end of it with the intent of 

making it the last of the speech, whether there 

was another word after it and it did not reach it 

or it was not a word after it at all. ), it includes 

housing, rumors, naming, weakening, and other 

aspects of endowment. tumour, weakness ( 

)And for those four languages in the script 

there are signs that Sibawayh taught, so for 

iskan: kha, and for al-Ishamm: a dot, and for 

rum: a line between the hands of the 

letter,]111/w] And for the weak: Al-Shin, for 

example: ((This is the ruling)), ((This is 

Ja’far)), ((This is Khalid)), and ((This is 

Faraj))) ), and the rest is subdivided on it as he 

indicated by saying: (and they are obligatory 

faces), i.e.: in the endowment there are faces, 

i.e.: different types in the good and the place, 

some endowments are better than others, as it 

comes from that the heart of the alif wawa or 

ya, and a weak hamza, as well as the 

transmission of movement. The weakness and 

the places of endowment are also different. 

Because each one of them is in a place in which 

the other does not fall and it is disgraceful to 

fall into it, and the two or more aspects may 

share one place, such as housing and rum 

sharing in the moving one, but housing is 

better. )As you can see in the course of the 

chapter, according to this, the rulings and types 

differ and are limited 

According to induction testimony in eleven ( ): 

 the first:Housing stripped of rum and 

Alshmam and others. 

 The second:rum. 

 the third:Smell. 

 the fourth:substitution of a thousand. 

 Fifth:Replacement of V feminization E. 

 VI:A thousand increase. 

 Seven:append e. silence. 

 VIII:Proof or delete the F or Z. 

 Ninth:Hamza replacement. 

 The tenth:weakening. 

 eleventh:Transmission of movement, and all of 

that will come according to this first 

arrangement, the housing that is devoid of 

smelling, rum, and ta’weef will be in the 
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movable, whether before the other is still, such 

as: (Zayd), (Bakr), (Amr), and ( “Human” or 

not, such as: “Man”, “Adud” and “Anab” and 

the like, as it has been mentioned that the 

meeting of the two residents is forgiven in the 

endowment at all, and whether the name is 

mentioned as the examples or not. , such as Ar-

Rijl, Al-Hasan, Al-Fadl, and Al-Abbas, which 

means: the mere housing is the foundation of 

the endowment; Because deprivation of 

movement is more effective in achieving the 

purpose of rest, and it is permissible in every 

moveable, except in the mansoub mansoub, for 

the fascist language has the heart of the 

tanween alpha as it comes. : ((how much)), and 

((who)) does not have any of the faces [111/v] 

endowment) )And it was said: The sukoon of 

the endowment is not the sukoon of the origin 

of the word, and this is far away. If you know 

that, you say: “This is Zaid,” and “I passed by 

Zaid.” And drag and turn it into a thousand 

accusations, and the non-manun inhabits 

absolutely, towards: “The man came to me,” “I 

saw the man,” and “I passed by the man.” And 

some of them say in the accusative with a 

thousand, as in the Almighty’s saying:So they 

led us astray((( ), And)And you think of God((( 

); to take care of spacers( )And in Al-Manun 

there is another language, and it is the language 

of Azad Al-Sarrat, and they reverse the 

Tanween, that is: the sanitan-nun in the genus 

of the vowel at the end of the word in absolute 

nominative, accusative and gerund, and he 

says: “This is Zaidu.” And “I saw Zaid” and “I 

passed by Zaydi.” )), and this language is 

desirable ( ), and we have mentioned that the 

literal housing sign in the lexicon kha’ is above 

the suspended letter, and it is the first letter of 

the word khafif, an indication that the housing 

is a mitigation of the second. 

 Rum, which is linguistically: the intent ( ), and 

by convention: it is to make a slight movement 

in order to clarify the movement with which he 

moves the last word in the wasl. )In contrast to 

the smell, it is seen by the sighted only, and the 

blind one cannot hear it, and the seer, which 

means: the rum is also in the moving one, as is 

known from his definition as well. ), and it is in 

the syntactic movements and they are illusion 

about it, I mean: it does not have the meanings 

of the ambiguous, and in the construction 

movements also for: ((before)), (after)), 

(where) and (yesterday), and the sign Rum: A 

line between the hands of the suspended letter, 

like this: ((Zayd)). )As we mentioned, if the 

end of the word is a consonant, it may be 

omitted in the wasl, and the one before it 

remains on its vowel, as the Almighty says:And 

the night is easy((( ), and likewise: ((the 

judge)), and if you stand on a connection, it is 

permissible without that movement, I mean: the 

kasra in the two examples, and if what 

preceded it does not remain on its movement in 

the connection after the deletion, towards: 

((Alikomo)) the rum did not permit. ). 

 His saying - may God support him -: (And say 

in the open one) Detailing the place: Indeed the 

open one112/w] If it is a munun, like: ((I saw 

Zaid and a man)), then there is no dispute that 

the Romans are not permissible in it, except on 

the language of the few Rabi’ah; Because they 

omit the tanween as mentioned above, and if it 

is not a tanween, towards: ((I saw Ahmed and 

the man)), then all the reciters went, and the 

fur’ of the grammarians: It is not permissible to 

say the opening in it; Because of the lightness 

of the opening and the difficulty of bringing it 

hidden, it hardly comes out except as it is, and 

also, it is likened to a garment. )And according 

to Sibawayh and other grammarians, it is 

permissible to rum in it, as in the marfu’ and 

the accusative. ). 

 the thirdAl-Shammam: It is the joining of the 

lips after sighing and drawing the mouth, 

deleting the movement in the way that is shown 

when uttering that movement, without any 

visible or hidden movement. )Hence, the blind 

person does not understand it, and it is 

specialized in the voweled and the raised 

vowel, and the sign of the resentment is a dot 

between the hands of the letter that is 

suspended like this: ((This is Zaid)). because it 

is weaker than the rum, and the point is less 

than the line) ). 

 His saying - may God support him -: (And the 

stench and the rum are not seen by most of 

them) The two houses are a reference to three 

images in which there is a difference of 

opinion, whether there is rum or rum, or not? 
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 First:The altered feminine taa is ha’ in the 

endowment, towards: ((rahmah)), so the correct 

thing is: there is no rum or smell in it; Because 

they indicate the movement of the letter 

suspended on it, nor the movement of the 

feminine ha’, but the movement was for the ta’, 

and it is non-existent, and we change it into a 

ha’. ), such as his saying: Rather, you can make 

it like the zuhr of the pilgrims. ) 

as it comes. 

 the second:The meem of the plural, towards: 

“You”, “To you” and “To them”, because it is 

also correct: that there is no rumor and no 

resentment in it; Because the most dwelling is 

in al-Wasl, and al-Rum and al-Ishmam are not 

in the inhabitant, and as for the one who moved 

it and connected it with a waw or a yaa’, 

towards: “Alikumo” and “Eliham”, as in the 

reading of Ibn Katheer) )He did not shoot and 

did not smell also after deleting the waw and 

the yaa, as he aimed at the kasr in “Yousry” 

and “the judge” after deleting the ya’; Because 

that kasrah may be at the end of the word in the 

wasl, as God Almighty says:the day the caller 

will leave((( ), and ((He did not come to you 

and to them)), if they connect with a moving 

mover after them, moving to a deleted 

right.]112/v] the connection, how can you see 

or smell a movement that was never the last? 

And as for ((The Book is upon you)), andto 

them are the angels((( )For motion shows, and 

casual motion is not counted, as mentioned 

above. ). 

 The third: the accidental movement, towards: 

((You have the Book)), and ))say pray to god((( 

), and so on, the eminence of the mupon you 

today((( , and crumb of the lam in)say pray to 

god( Two crossbars are for the sake of the 

dwellers, and the crossbar does not harmonize 

or smell as a connection, as in the Almighty’s 

saying:)Whoever Allah wills, He will lead 

astray((( , )and they were mocked((( ); Because 

the rum and the ismam are only in the 

movement estimated in the endowment, and the 

occasional movement of the residents is only in 

the connection, and if it is not estimated in the 

endowment, how can any of the rulings be built 

on it? This was also stipulated by the imams ( 

)And he also said: I have not seen any of the 

reciters or the grammarians mention that it is 

permissible to rum and shamam in one of the 

three mentioned, rather all of them forbid them 

absolutely. 

And in ha femininity and meme of all say and 

exhibiting form they would not have entered 

And in the distraction of affliction is a people 

whose fathers are, and before him a dam or a 

kasr as an example. 

Or either of them is a waw and a waaa, and 

some of them see it as permissible for them in 

every situation.( ) 

So he thought that what he meant by his saying: 

(in any case) in the feminine ha’ and the plural 

meme and the opposite of the form and the 

masculine ha’ all, as they were some of the 

explanations of his words as well, but what was 

meant by al-Shatibi (in any case). 

From the masculine ha’ cases only, as it 

follows ( ), is over. 

 Then he referred to the fourth aspect of the 

eleven aspects of waqf, i.e.: replacing the alif 

by saying: 

Among the aspects of the endowment is the 

replacement of the alif in the accusative for its 

intention as it is known. 

And in if and in striking without a solution, not 

the waw and the yaa when raising and dragging 

And by agreement they exchange the alpha to 

stand at the gate of a millstone like a backflip 

And her heart, and the heart of every thousand, 

is weak when standing up. 

This is how the period of pregnancy is changed 

to Hamz or waw and waaa so they are just.( 

)[113/w] 

 The fourth of the eleven facesSubstitution of 

the alif, in three places: 

 first position: In the Mannoub Mansoub, as 

you say: ((I saw a horse, Zayd, a bribe, a 

garment, a judge, and a lower case)), unlike the 

nominative and subjunctive mannaoua. I went 

through Zaid))( )As we mentioned, and you 

have known from what we mentioned earlier 
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that there are three madhhabs in al-Munawn. )) 

): 

 The first of them: the classical language, which 

is what we mentioned above replacing the alif 

in the mnosob and omitting the tanween and 

making the other in the nominative and 

accusative) ). 

 The second: the language of Rabi’ah, which is 

to omit the tanween al-munun, and iskan the 

other in all three cases without intending to 

differentiate between the three. 

 The third: the language of Azd al-Sarrat, which 

is the substitution of the tanween and its 

reversal in the three cases with the gender of 

the movement before it, so they say: ((This is 

Zaidu)). )And ((I saw Zayd)), and (I passed by 

Zaydi)). ), in order to clarify the syntax, and 

this language is not eloquent, as indicated to it - 

may God Almighty support him -: (not the waw 

and the yaa in the nominative and jarr). 

 second position: in ((if)), the most heartless 

nunha is an alpha in the waqf; Because it 

intends in the original and his image is the 

image of the Mansoub Al-Munun, and Al-

Mazini prevented that, and said: He does not 

stop at him except with the nun; Because it is 

like: (((for)) and ((if)) are from the same word, 

and Al-Mubarrad permitted the two sides, so 

whoever has a heart as an alpha writes it alif, 

and otherwise with a nun. )We also explained 

the details of the schools of thought in the 

valuation of the calligraphy, because the 

calligraphy is based on the name, beginning 

and endowment) ). 

 Third position:In the manner of: ((Idribun)), it 

means: Nun is the light affirmation that opens 

before it, so it turns into an alpha if the one 

before it opens, towards: ((Striking)), and from 

it is the Almighty’s saying:Cast into hell every 

Kfar stubborn((( )As a procedure to connect the 

endowment course, as the letter is for the 

keeper of fire) )And it is singular, and like what 

the pilgrims said to his executioner: ((Oh, my 

guard, strike his neck)). 

Whether this is what we mentioned earlier, the 

ruling on the uncut al-Manunun. ). 

 As for the shortened narration, it is stopped by 

a thousand.113/v] In the three cases without 

differentiation by agreement, whether it is 

wawiy, such as: ((stick)), (stop) or yay, as: 

(plough) and (boy)), so she says: ( (This is a 

stick and a millstone) to another by the 

thousand, without intending to, by agreement) 

), but they( )They differed after that, and he 

said: )Sibawayh, which is correct: the alif in the 

accusative is replaced by the tanween. )As for 

the nominative and accusative, it is the one that 

was before the endowment, I mean: the lam of 

the word; because the sick ( )If its matter is 

confused, it is carried on the correct one, and 

you know its law that they reverse the tanween 

in it as an accusative case, and delete it in the 

case of the nominative and the preposition. )Al-

Mubarrad said: The thousand remains 

unchanged in the three cases; Because they 

tend towards: “Raha” and “Mu’alla” in the 

endowment, as a nominative, accusative, and 

jerra, and if it was a thousand tanween, it was 

not dictated. )And I answer: By prohibiting the 

inclination and writing in the aforementioned 

manner. Al-Mazini said: It is a thousand 

tanween in the three cases; Because the 

Tanween is located after the Fatha in all of 

them. ), and I answer: that although it is like 

that in the wording, it is not in the estimation, 

and what is considered is the estimation with 

the evidence of the inclusion of the hamza in 

“Aghza” and its breaking in “Throw” this is the 

ruling of the shortened Al-Munwun ). 

 As for the shortened mnemonic, the alif that is 

in it in the endowment is the alif that was in it 

in the wasl without dispute, such as: ((the 

boy)), (the stick), (the highest), and (pregnant), 

and ((Al-Mu’alla)), and the Alif may omit the 

cabin out of necessity. ), He said: 

And a tribe from Lukez witnessed a stoning 

Rahat and a Rahat Ibn al-Mu`al. ) 

 His saying - may God support him -: (And its 

heart and the heart of every thousand is a vowel 

at the endowment is weak, so stand), meaning: 

the heart of a thousand, and the alternate 

means: (and the two meanings of the word 

“alif” are like: “A millstone” at the endowment, 

and the heart of every thousand others, whether 

it is for feminization, as: “pregnant” or for 
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appendix, as: “goat” or for something else, like: 

“hit her” is a weak hamza at the endowment, so 

know And this is the language of some Arabs, 

for they turn out of these familiarities a hamza. 

)Praying and standing, they will say: ((I saw a 

man and a staff and a mill,]114/w] and a rope, 

and a goat while he beats it)), but they did that 

because the alif is hidden considering the 

breadth of its exit, and if you stand on it, it 

becomes hidden so that it is thought that it is 

non-existent, so replace it with the hamza that 

is more visible than it; Because the alif ends 

with the hamzah exit, and likewise Fazara and 

people from Qays and some Tai turn each alif 

into the other ya’. ), or waw, whether it is 

feminine or not, such as: “Mo’la” and the like, 

so they say: “Pregnant” and “Mo’la” in the 

three cases, “Hablu” and “Ma’lou” Rather, they 

did that when we said in their hearts that it is a 

hamzah, that the alif is hidden...etc, so they 

replaced it with a letter that was more evident 

from it, I mean: waw or yaa, as well as the 

grammarians mentioned, and the compiler 

singled out that, I mean: the heart of the alif 

waw or ya with the feminine. )Al-Nazim 

followed his trail, and the compiler took this 

from the words of al-Zamakhshari in al-

Mufassal, even though the specialization is not 

understood from the words of al-Zamakhshari. 

)And the star of the imams said: Know that 

Fazara and people from Qays turn each 

thousand into the last waw or yaa, whether it is 

for the feminine as: ((pregnant)), or not as: (the 

muthana)), as the grammarians said, and the 

compiler singled out that for the thousand, 

about :((Pregnant)), not with a face( ), his 

words ended, and if the matter is as you know, 

he responds to the words of the compiler and 

the regulator are two things: 

 One: repetition, which is that when his first 

saying: (And the heart of every thousand is a 

weak hamzah) included a thousand. 

((Pregnant)), and other than all the familiarities 

as we mentioned, he did not need to say a 

second: (Likewise, the heart of a thousand 

pregnant women is a hamza), as was stipulated 

by the star of the imams, where he said: His 

saying: (Hamza) is not needed with his saying 

before: ( And the heart of every thousand 

hamzah) ). 

 The second: the aforementioned allotment 

without an allotment. 

 Then he referred to the fifth of the eleven 

faces, I mean: replacing the feminine ta'a with 

his saying: 

And endowing with parables of mercy in most 

cases, so that you pay attention to them. 

And say in neighbourhoods, stand up and drive 

him in peace and weakness. 

Waqf in al-'Irqah for distraction whenever you 

open it, and if not, then it is forbidden. 

The fath of those who said three four narrations 

for the movement of hamz followed him. 

Contrary to God’s mercies in the Qur’an, when 

the two dwellers met with Al-Wasl( ) 

 The fifth of the eleven faces( ):Replacement of 

the nominal feminine ta'a (ha'a) in 

Endowment in the form of: ((mercy)), as the 

Almighty says:and grant us mercy from you((( 

)) )Likewise: a verse, a surah, a mercy, a verse, 

a surah, a cow, a tree, a woman, and the like. 

They are changed in the endowment for the 

most part Ha; There is a difference between it 

and the t, which is from the same word, 

towards: ((time)), which is non-feminine, such 

as: ((imp)), ((ankabut)), and (mighty))) ), which 

for actual feminization, as: (((hit)), and they did 

not reflect; Because if they said: ((hit him)) in 

hit, the pronoun would be confused, and 

changing the name is more appropriate; 

Because in the noun it denotes its femininity, 

and in the verb denotes the feminization of 

others, I mean: the subject, which enters the 

letter, towards: ((they)), and ((raised)), all of 

these except the nominal t stop it with the t) 

)Rather, he said: (in most cases); Because 

among the Arabs there are those who stand on 

it with a t ), and read:have mercy((( ), And)a 

tree((( )) ), so [115/w] It was written in the 

lengthy ta’, and from their words, one of them 

said to another: ((O people of Surat Al-

Baqarah, how much did you memorize from 

the Qur’an? He said: I do not memorize a surah 

or a verse from it)). )And the poet said: Rather, 

it is like the noon of the pilgrims. ) 
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Walnut: middle ), and wandering: the desert ( 

)Al-Hajfa: the gear of the leather that looks like 

the back of the gear that is of leather) )And 

another saying: 

God saved you with the palm of your hand, 

after you, after you, and after you. 

When the souls of the people became gloomy, 

the free women were about to be called a 

slave.( ) 

And the gulsam: the head of the throat, which 

is the protruding position. )in the throat( )It is 

called, meaning: is called ( )And the 

martyrdom in Al-Hajfat, Muslim, Al-Glasmat, 

and Aamt, where he stood on it with a taa in the 

waqf. to match the rest of the rhymes) )And the 

analogy of Taa Hayhat to: ((Taa)) The nominal 

feminine in the endowment on it with a little 

distraction, but a lot of the endowment on it 

with a Taa, and it was read with both of them) 

), and a little direction is to make its origin: 

“Hayyah”, as a roll over individuals, so that the 

ya becomes an alpha; Because of its movement 

and the openness of what preceded it, so it 

became: hey, as: ((qaqaqa)) the source of the 

rooster’s clatter, if it crows. )On this, it should 

be written in the rounded ta’a, and many make 

its origin: hayahat plural: hayah, as: (((drajat)) 

plural: rolling, and after the ya becomes an 

alpha, it is deleted to meet the residents, so its 

weight is: verbs, and the original: verbs, so you 

break the ta’a when accusative , and stop it 

with t, and all of this is a matter of discretion, 

since ((Hayhat)) is a name for a verb, and it is a 

dimension in which singular and plural are not 

realized, but its singularity is more appropriate, 

and the matter should be in the opposite. ). 

 His saying - may God support him -: (and 

drive him in safety is a weakness) means: some 

of them turn the plural of the feminine plural t 

in the endowment also ha’; Because it is useful, 

the meaning of femininity is similar to its use 

of the plural meaning, so it resembles the 

singular ta’, and it was narrated: ((How sons 

and builders)), and ((How))115/z] Brothers and 

Sisters))?( ), the most and the strongest that 

does not overturn ve; Because it is not reduced 

to femininity, rather it contains the meaning of 

association, so do not change ha’. ). 

 As for t (a girl) and (sister), there is no dispute 

that it is dependent on t; Because even if it has 

the smell of femininity, because this 

substitution is limited to the feminine, but in 

terms of the pronunciation it is in contradiction 

to the feminine ta’ because of the sukoon of 

what preceded it and the necessity of opening 

what preceded the feminine ta’ and because it 

is like: ((Lam)) the word because it is a 

substitute for it unlike the plural ta’, because 

what preceded it was a thousand. What 

precedes it is open as: ( t ) singular and a pure 

excess like it, and not instead of something ( ). 

 His saying - may God support him-: (And the 

waqf is in the ‘Irqat) the bayt means: (“Irqat”) 

if you open a ta’a in the monument, it will be 

stopped by a ha’, so it is singular attached to a 

dirham, as: “Mu’azi” and “Sa’ala”, so she says: 

((Arqah)) in the three cases with a ha’, and if 

you do not open its ta’a, but rather it breaks, it 

will be stopped by a taa’; Because it is a plural: 

a race, as in ((Allah has rooted their races)), 

that is: their origins. )So it is permissible to see 

it in three ways, as in “crusher” as it was 

mentioned in the chapter on pluralism. ). 

 His saying - may God support him-: (And 

whoever said three or four) opened the House. 

This is an objection to his saying: (And the 

endowment is in parables as a mercy to it), i.e.: 

replacing the nominal feminine t’ah with ha’, 

meaning: You said: the t’ has changed the ha’ 

in the endowment, and (( Three.” In your 

statement: “A third of a quarter” is not a 

conditional upon it. Because it is connected to 

four, otherwise why is the movement of the 

hamza transferred to the ha'? He replied: That 

the wasl was made in the course of the 

endowment. And that is because he joined three 

with four, and with that he turned a lost ha’. ), 

This is what he intended, but his statement is 

short of the benefit of this meaning. 

 His saying - may God support him-: (contrary 

to the meem of God) The meaning of this 

phrase is that it is not permissible for the meem 

opening in “God’s pain” to be transferred to it 

from the hamzat of God, as in “the third of a 

quarter”, because when it arrived (( Pain)) by 

God, and the hamzat of God fell into the stairs 

with its movement, two residents met and 
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blamed God, so he moved the meem by 

opening for the residents, but it opened even 

though the fracture is the original to preserve 

the glory of God,[116/w] And fleeing from the 

kasra after the ya, this is what he meant in this 

place, but he was stoned unseen and he has no 

evidence, rather it is contrary to what the 

compiler said ( ), and the imams of al-Tays, and 

he declared in the Scouts: that Fath al-Mim is 

the movement of the hamza that was thrown 

upon it when it was dropped to indicate it) ), as 

we mentioned in the chapter on the meeting of 

the inhabitants, and the star of the imams - may 

his secret be sanctified - said: And this is from 

the book is amazing, and that is because “pain” 

is a number of words like one, two, three, there 

is no difference between them, and it has been 

proven that the endowment ruling is taken care 

of in each of the number’s words with evidence 

The heart of the lost ha’ and the proof of the 

hamzat al-wasl in two, because there is no 

moral connection between the words, and if 

they are connected verbally, would ((pain)) be 

like this? And if in the names of the letters of 

the spelling were the hamzat al-wasl in the 

beginning and the feminine ta’at at the end, that 

would have been proven and turned into 

obligatory, as in the utterances of the number, 

as well as if you enumerate it towards: ((man)), 

((woman)), ((camel)), ((mule)). )), you prove 

the hamzat al-wasl and the fluctuation of the 

ta’a, and they are from the evidence that each 

word is like the suspended sentence, but the 

heart of the ta’a is required, and deleting the 

hamzat al-wasl with the transfer of its 

movement to the preceding it is chosen, as it 

was passed in the convergence of the 

consonants, when it was proven that each word 

of the names of the letters of the alphabet In the 

judgment of the arrested, we said: )His words 

ended - may God exalt his station. 

 Then he referred to the sixth aspect, I mean: 

the addition of the thousand by saying: 

And from the faces of the increase of the 

thousand in I, then we stood 

The endowment for distraction is little in that it 

is said to him, so know his place of residence.( 

) 

 Sixth of the eleven faces: increase the 

thousand in ((I)) a statement of the movement; 

Because there is only a difference between 

movement and movement. )((Indeed)) the 

nasbih, which is the pronoun of the speaker, 

and it is only from those with [116/v] Science 

is masculine or feminine; Because talking 

about it makes no difference. Sibawayh said: 

Just as they explained the movement of the 

building with: ((Haa)) Al-Sakt. )They made it 

clear in two letters only with a thousand, and 

they are: ((I)), and ((Hayala)) This, I mean: The 

addition of the thousand in ((I)) is a waqf for 

the visuals) )As for the Kufis, the alif in it is the 

same word. ), and a thousand ((Hailah)) is 

likely to be instead of Tanween; Because one 

of his languages is: ((Hi him)). )And some Tai’ 

stands for “I” with a ha’ in place of a thousand, 

so he says: “It is” and it is little. Hatim said: 

“This is how I increase it.” )As it appears in the 

chapter on substitution, the poet said: 

If I knew, I would have to do it on his body, 

from a lot of confusion, that I am from him.( ) 

And some Arabs connect “I” with a thousand in 

wasl also in amplitude ( ), including:But the((( 

)per thousand according to the recitation of Ibn 

Aamer ( )And the most important thing is that 

they do not pray in the prayer, except in cases 

of necessity. He said: 

I am the sword of the clan, so know me, 

praiseworthy, I have scattered slander( ) 

 His saying - may God support him -: (Then we 

stood up), i.e., in order to increase the thousand 

in the last (I) was a waqf, and stood on (but we) 

with a thousand in the Almighty’s saying:but 

God is my Lord((( ); Because ((I)) originally 

came after but, then the movement of the 

hamza ((I)) was separated into n and deleted, as 

in )The believers have prospered((( ), to 

indicate from the beginning of the matter that it 

is not the aggravated “but”; rather, its origin is: 

but I, and the origin of the speech is: I am God 

my Lord, and he is the pronoun of the matter, 

i.e.: But I am the matter, God is my Lord. )For 

if the aggravated “but” was, it would not be the 

pronoun of the matter. )The reality is after a 

separate nominative form, but rather on a 

connected object form, such as: ((but he is God 
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my Lord)). Also, the noun ((but)) cannot make 

the pronoun of “but” a matter omitted and the 

sentence after it, I mean: He is God my Lord: 

tell it, because deleting a pronoun The case is 

set weak, except with ((that)) if it is reduced, as 

mentioned in the grammar) )And the proof of 

the alif in “I” is a bad and ugly link, such as his 

saying: “I am the sword of the clan” of the 

House as we mentioned, and as for the 

recitation of Ibn Aamir:but God is my 

Lord##[117/w] by saturating the aperture of the 

nun and linking it to its strength; Because this 

is to avoid confusion with the aggravated: 

((but)), and to indicate its origin. ). 

 His saying - may God support him -: and his 

saying: (So know his home) means that the 

endowment with Ha’ is what the interrogative 

is after deleting its alphabet, if it is not a little 

slanted, as in the hadith of Abu Dhu’ayb: ((I 

came to the city and its people made a noise 

like the noise of pilgrims, they greeted Ihram, 

so I said: It was said: The Messenger of God - 

may God’s prayers and peace be upon him - 

perished. ), because if you omit the thousand 

from it, the omitted verb resembles the end of 

it, emphasizing or endowing, towards: ((he did 

not see it)), and ((ra)), then it is attached to it 

the silence after deleting its thousand, and the 

first is to stop it with the thousand that it had, I 

mean: On the interrogative “ma” that is not 

subjunctive, but if it is subtractive, then its 

ruling is far-fetched, and the Zamakhshari 

school of thought in al-Mufassal: that the 

distraction in the hadith of Abu Dhu’ayb is 

instead of a thousand “ma” interrogative and 

carried it to the accusative in the form of: “You 

come, you come.” (First, i.e.: He made it the 

hai-sikt, which was brought after the omission 

of the alif as a substitute from it) ). 

 Then he referred to the seventh aspect, i.e.: 

appending the Ha’ al-Sukt by saying: 

And the endowment brought a brilliance that 

binds him and his body and struck him and the 

likes of him. 

And pass him by, and throw him, and attack 

him, O all-knowing boy, until he is steadfast. 

And whatever you make of it is directed, you 

have no parsing or mixed with it. 

So that was not permissible in the past, nor in 

the chapters, O Ahmad, or no man. 

And it is permissible to join him here and these 

and the like, and we did well.( ) 

 The seventh of the eleven facesAppending: 

Ha’ al-Sukuk to the person on whom it is 

suspended, and that I mean: Ha’ al-Sukuk 

considering its appendix to the person under 

arrest and its absence are of three types: 

obligatory, permissible, and 

impermissible.117/v] 

 

Search conclusion: 

 After I completed the investigation and study 

of this important research, I reached a set of 

results, the most prominent of which are: 

1 - Sheikh Mohsen Al-Qazwini was interested 

in issues of morphological dispute, and he dealt 

with a large number of these issues in this 

book, whether the dispute was between the 

Basrians and the Kufic, or the dispute was 

between the doctrine itself, or what the Hijazis 

and the Tamimis differed in, or what one of the 

grammarians differed with jealousy. 

2 - The research showed Sheikh Mohsin Al-

Qazwini's great attention to the Qur'anic 

evidence in his explanation. 

3- Despite the discrepancy in the attitudes of 

those who were late in citing the hadith. 

4- Sheikh Muhsin al-Qazwini was more 

interested in poetic evidence than in prose, as is 

the case with all grammarians who used a lot of 

poetic evidence to reinforce their rules and 

strengthen their rulings. 

6- Sheikh Muhsin Al-Qazwini followed the 

method of mixing the system with explanation, 

and he did not leave a strange word from the 

words of the system except to mention and 

clarify it, and this is apparent in his book. 

7 - Sheikh Mohsin Al-Qazwini was not boring 

in his style, but rather he was the engine of the 

reader's enthusiasm, and attracted his attention. 

8 - Sheikh Mohsin Al-Qazwini was not the 

owner of a particular doctrine, but was a 



9093  Journal of Positive School Psychology  

collector of all morphological opinions with his 

tendency or inclination in some issues and 

terminology to the Basri. 
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