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Abstract

Ibn Hazm was born to Ahmed bin Saeed, a minster of Andalusia. They were educated like the children
of princes and ministers. He was A benefactor of the Umayyads and remained their minister. After
leaving the field of politics, he became involved in teaching and learning and became a famous jurist
and muhadith of his time.

He has authored on almost every subject, but has worked extensively on jurisprudence and the principles
of jurisprudence and has authored about 27 books and journals. Local archaeology and rulings on the
principles of rulings made them immortal in outward jurisprudence. They use a lot of reasoning and a
lot argument when describing problems. In order to prioritize his positive, he also on an issue, expresses
the views and reactions other Jurists. Ibn Hazm has used detailed arguments to prove any Shari‘a rule
from Qu’ran, Hadith, [jma’,Qawl-e- sahabi, Dalil and Istashab. They always derive problem from the
outer words of a Qu’ran nd Sunnah And reject his contemporaries. And later famous jurists and narrators
have paid homage to him for his scholarly work.
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Introduction

The name and lineage of Imam lbn Hazm is:
Abu Muhammad Ali bin Ahmad bin Saeed bin
Hazm bin Ghalib bin Salih bin Khalaf bin
Maadan bin Sufyan bin Yazid * . His great-
grandfather "Yazid" was of Persian origin and
early Islam and was the ally of Yazid bin Abi
Sufyan, the brother of Hazrat Muawiyah 2 .
When the Umayyads went to Andalusia after
the fall of Damascus and established the
government of Abd al-Rahman Dakhl, Ibn
Hazm's great-grandfather Bin Madan was also
with him * . Your family has been a lifelong
supporter of Benawamia. Ibn Hazm (384-456
AH) according to (994-1064 AD) was born in
the famous city of Cordoba in Andalus®. At that
time, the Umayyad government of Andalus was
in decline, apparently it was the kingdom of
Hisham Il Al-Muayyed, in fact, due to his
young age, the power® was in the hands of

Muhammad bin Abi Amir al-Mansur ® . lbn
Hazm's father was the minister of Al-Mansur
and his son Al-Muzaffar’.

Ibn Hazm grew up in the environment of Naz
and Naam, received his primary education at
home. After the death of his father, he was the
minister of Banu Umayyah. After the political
downfall of the family of Muhammad lbn Abi
Amir, they left Cordoba and arrived in Valencia
in 407 AH during the Caliphate of Abdul
Rahman 1V al-Murtaza®. During this time, you
had to face other problems like imprisonment.
He memorized the Holy Quran in his
childhood, memorized poems and learned to
read and write. He writes that when | regained
my senses, | knelt down in front of the respected
teacher Abu al-Qasim Abdul Rahman bin Yazid
Azdi. His friend was Abu Husayn bin Ali al-
Fasi who A big profit came from.® He used to
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stick with Ibn Hazm like a shadow. He used to
give them the opportunity to participate in the
gatherings of scholars and sheikhs and taught
them himself. Abul Qasim Abd al-Rahman
Azdi read the Qur'an, Hadith, grammar and
vocabulary.

In Andalusia at that time Figh Maliki had the
status of official religion, his inclination was
initially towards Figh Maliki. However, after
knowing that Imam Shafi'i had criticized
Maliki's jurisprudence, he was attracted to
Shafi'i jurisprudence, after that he was
introduced to Hanafi figh and other schools of
jurisprudence until he became particularly
attracted to the Zahari School. The reason for
the popularity of figh al-Zahari was narrated by
Imam al-Dhahabi from Umar bin Wajib that we
were studying figh al-Maliki in Valencia when
Ibn Hazm began to express his surprise at some
of his problems. The problem was discovered
and when the audience presented its
explanation, Ibn Hazm raised a new objection
on it, On this, one of the people present said
angrily that this is not a disease of your bus. 1bn
Hazm became very anxious, sometimes he
would get up, and sometimes he would sit
down. Then he settled down and studied
jurisprudence diligently and in the meantime,
his knowledge started unraveling and his depth
of knowledge was revealed. It was only a few
months later that he returned to the same
assembly, debated successfully and said that the
truth is true. | do ijtihad with obedience and am
not bound by any religion. In this way, he
became attached to the religion of Dawood
Zahari and started inviting only the visible texts
of the Book and Sunnah®!,

Ibn Hazm was a great jurist of Andalus in his
time. He is considered to hold the position of
absolute mujtahid in religion. He wrote about
thirty-seven books on jurisprudence and
principles of jurisprudence, which is proof of
his being a jurist. His available books and
resources are as follows:

Ol J saaal alSal 8 28 520l AlSAY) ) gucal 8 alSaY)
JUagleclaliio V) 5 Cilabaall 5 clabiadl 8 ¢ L) il yac
I lly Ol JUay) Gadle Al yeaiilly (ol 5 ubadl)
Alal gille ye gl daae daladll s a5 luainl)
0 (8 Al jecanaill Jl g Lagad s (il ) (o Lagd

Al e sladll g )l e Cad gl Al ) cany e ailell e
Gis g gl Ay padadll ol gl
OpalSiall s (5 pad () 8 Al pedaleY) Alu yelasy)
33 ) shana ol g8 Zlual glddl cliall b Al o] sl b
by dalead) Jhacdlay 5 gl all 8 Al g sl b
S S Al jelanall 5 4y il Juad & dalaall
Jlasy) iSe daall (S agle Jae 3 il s 5 ol
Gaal sl 8 DY) &3l 5 Jaad daalad) Juadll 7 58 b
Jsa¥) Al ye Al Jlle glaall s Al g ol all g dOall
5kl (he (AL A 5 2 m Gl O s L (B S
e s Sl Al 8 AL jeg allall ) i o vie aa g
Apart from this, there are books and magazines
on  jurisprudence and  principles of
jurisprudence which are not available. In his
era, he deviated from the prevailing principle of
inference and relied only on texts and
consensus and prohibited imitation for all
general and special purposes12.

Ibn Hazm codified Figh Zahari in the fifth
century of Hijri. In this regard, he wrote four
books containing his fatwa and jurisprudential
opinions. . First of all, he wrote Kitab al-Khasal
al-Hafiz for Jamal Shari'e-ul-Islam, covering
two volumes, then he wrote an extensive and
detailed commentary on Kitab al-lsal. He
summarized it in al-Majla and at the end he
wrote a summary of al-Isal and a short summary
of al-Majla with al-Agr13, Which is the basic
book of Al Zahiri jurisprudence. It is one of the
few great books of Islamic jurisprudence. . In
this book, the Qur'an, Hadith, sayings of the
companions, sayings of the followers and
followers of the followers, sayings of Imam
Arbaa, the jurisprudential opinions of the
Imams up to the first half of the fifth century
A.H. and criticism on them are available. These
features have brought Al-Muhalli-e-Bal-e-Atar
to the level of Dairat al-Maarif in the
jurisprudence of the Qur'an and Hadith.
Looking at this book, it seems as if it is a book
of hadith. The reason for this is that Ibn Hazm
has given many reasons for Ahad Yath
Mubaraka in every issue. The entire evidence of
the hadiths mentioned in the problems has been
explained and the narrators of the hadith have
also Dbeen discussed in terms of cross-
examination and revision. can be understood.
Ibn Hazm has elaborately discussed almost all
the problems that arose up to his time regarding
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practical life. In the above mentioned article,
Ibn Hazm's jurisprudential insight and
reasoning style are described under the
following headings:

I. Ibn Hazm's jurisprudential insight
Ibn Hazm was a great jurist and muhadith of his
time. Your contemporaries, whether they were
opponents or supporters, are convinced of his
academic ability and ability, and those who
came later are also convinced. can go:

I.1 Plural reasoning
Argument refers to finding an argument to
determine the Shariah ruling in any given
problem. This argument is also called Adlat al-
Sharia. Ibn Hazm presents many arguments to
explain his position. Among the Adalah
Shari‘ah, they bring arguments from the Qur'an,
Hadith, ljmaa, evidence, and Istisahab, as Ibn
Hazm writes here while giving arguments for
his creed in the issue of negation of genealogy:
sala 43l 48 Lud 0¥ U8 U S5 A Liayl 128
833l 5 A () lally Wl Y 3gaally asl)
@3S Glad (M) sSaall aall il 5 3S Cyaal)
RSN g P RECNGLE L LR LR
e s dapmall Al 4y Cela 5 aall U1 ol
15al) 5o 138 (S8 (sl g laall 4

This problem is also the same as we have
mentioned earlier that there will be no limit and
no limit will be established due to false
suspicion and abuse of the Holy Hadith is a lie.
And it is also a lie to extend the limit to these
lashes. It is invalid to link these punishments
with the Holy Hadith. Then we pondered over
this issue and we saw that Allah Ta'ala has
imposed a limit on fornication and fornication,
and this is proven by the correct Sunnah and
Ijmaa Mutigeen. So this is the truth.

"We found this from the

Messenger of Allah, may Allah

bless him and grant him peace, he

said: Indeed, your blood, your

wealth, your honor and your body

are forbidden to you."*
B 5[229:5 1] (-l siad Db dl) 2 san lli) + as JU& 8
[190:3_80] (Osiaall cony ¥ ] o) ) 5xiad Y 5) 1 s
e O o LY Gpay Ol saall S ) 6 b

Ol i as )5 a9 (gaai O i p sy O saall
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And research is the commandment of Allah
Almighty that these are the limits of Allah, do
not go near them. There is another
commandment and Allah Almighty has
declared cruelty and Killing someone without
reason as haram. Determining this punishment
without reason falls under the category of
transgressing the limits of Allah Ta'ala.

1.2 Abundance of evidence
Ibn Hazm often presents arguments to explain
his position, such as whether or not it is
necessary to protect property in order to limit
theft in Kitab al-Surgah. He writes that Allah
says:
| sadald 43 ,Llly 3oldly) Jsy (Mad i Uas b
Go S O A Gals can s [38:00Lall](- Laganl
Ol (3t 28 43 jus i) e () g Adle adadllé (§ ju
3y 5 pally 5 WIS oy adad Al duul o) o Mad dl) 23S
O G e Of Aall (g )y aa IS (5 0 2allly 5 Al
1748 o anii€) 38 il (3 )l adld a8 e 5l Hn
So we found this word of Allah
Almighty for the punishment of the
thief: And cut off the hands of both
the male thief and the female thief.
Therefore, due to the text of the
Qur'an, it is obligatory that whoever
steals, his hand should be cut off.
Whoever commits the act of theft, as
a punishment, it is strictly forbidden
by the text of the word of Allah. The
sense of need is also the same and it
is also understood literally that
anyone who steals a safe or unsafe
property, then he is a thief.
After that, it is written that there is no dispute
about his being a thief. So when he was proved
to be a thief, due to the text of the Qur'an, it
became obligatory for him to be cut off, so it is
not permissible to make a distinction in this
ruling. A person who says that Allah Ta'ala
means a person who has stolen the safe
property, by means of the source of suspicion
or by such a claim that is devoid of evidence,
So this is the one who is giving such news from
Allah Ta'ala, which Allah Ta'ala himself did not
tell, nor did His Messenger (peace be upon him)
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tell it on behalf of Allah Ta'ala. So this person
is a liar against Allah Ta'ala. He has said
something that he is not aware of. So this is a
great courage. We narrated the sayings of
Hazrat Aisha, Abdullah bin Zubair, Saeed bin
Al-Masayb, Abdullah bin Ubaidullah, Hasan
Basri, Abr Ahim Nakhai, Ubaydullah bin Abi.
According to Bakra, the person who steals must
be completely punished, even if he stole from
unsecured property. Ibn Hazm says that this is
the text of the Qur'an and the Sunnah of the
Prophet (P.B.U.H)®,
Next he writes that
Gl g - ullydall ga -l gl 5ol U (Al s e Ly g
O "M ABle ge s e Sl )l 0o - e Ol -
paall S5 iy Gl dge s sl Bl el agieal Ly 8
Jaa L) ulall gl b 088 Cadaiid A8 25 4l J gy Of 48
B 135 058 5y i) (§ s 13) 1 S agl) oS1E (S (4
dane iy Aadald O o) dll agl 5 aad) agle | el agid Camacal)
e B gl b ey " Py deas kil B
o Ul e 108 Giae W) aal gl e U dueland o
Gl ) oyl B Jany JB 10 sh 8 n Ll Caran
200y adaié Joall (§ o5, 0y i Aaill (3 oy

As Bukhari has narrated from Hazrat
Aisha that a woman of Banu
Makhzoom tribe of Quraysh was
accused of theft. Mentioned this
hadith and the Messenger of Allah %
gave a sermon about this event: O
people! The nations before you went
astray because when a big one among
them stole, they would let him go, and
when a weak person stole, they would
panelized him. By Allah! If Fatima
bint Muhammad had stolen,
Muhammad would have cut off her
hand. Another hadith on the authority
of Hazrat Abu Huraira that the
Prophet (peace be upon him) said:
May Allah curse the thief who steals
an egg and his hand be cut off or he
steals a rope and His hand should be
cut off.
After that, Ibn Hazm writes in al-Mubhalla that
als dlen oLl adady alug ale Al oo dl Jms ) o
el oo Ghilas) S xe 0o )y Dl adle ady
iy oS Ly} ) [B-4aad]{an o> Y s
A clsl aslll e JBs [64: ane] {Ls

LY e aal Gy DA Y 4l o Laa ) Ll 5[ 30l { S
Ols, A pad el 2aly clia¥) a &850 o 8 S
Lo 5 all Jaae Yasly | 4l Gud e 2aly aiad) s L)
s g el ol idl Gl 8 aadl ced | anY) olia)

21550 L ddadlll oda e o gleal)

So the Messenger of Allah, peace and

blessings of Allah be upon him,

ordered to cut off the thief's hand, and

he did not distinguish safe property

from unsafe property. Because Allah

Almighty says: And (the Messenger)

does not speak of his own will, except

what is revealed to him. He further

said: And your Lord is not forgetful.

And Allah Almighty says: Today We

have completed your religion for you.

And the whole ummah is unanimous

on this view that stealing means

secretly taking something that is not

in one's possession. And a thief would

be secretly taking another's property.

Haraz has no involvement in it and

the word theft also requires the same.

So whoever included the condition of

Haraz in the meaning of theft, he

opposed the consensus.
When Ibn Hazm brings arguments, he does not
go deep rationally and tries to infer the problem
from the appearance of the text. In this way, he
infers the problems by bringing many
arguments from the Qur'an, Hadith and
consensus.

1.3 Criticism of the views of other
jurists

Ibn Hazm describes any problem and explains
it from Quran and Hadith. After that they
present the sayings of the Companions and
Imams. Then the arguments of the above-
mentioned Imams are copied and rejected one
by one. Sometimes they reject the opinion of
the opponent in the light of their own principle,
such as the rejection of the Hanafi and the
opinion of the Malikis with Malik bin Anas. In
the same way, they reject the opinions of Imams
in the issues of Qul without evidence, Qiyas,
Istihsan etc. Then he establishes the priority of
his position among them and criticizes the
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opinions of the rest of the imams and finally
proves its correctness by supporting his position
in the light of sahih hadeeth, such as in the issue
of whether the limits are the cause of doubt.
Will be removed from or not.??

Ibn Hazm says that the opinion of a group is that
the boundaries are broken due to doubts, those
who strictly follow it are Imam Abu Hanifa and
his companions. This is also the creed of
Malikiyyah and Shafi'ah. Our Companions
means Ahle. The religion of Zawahir is that it is
not halal to abolish boundaries due to doubts,
nor is it permissible to establish boundaries due
to doubts. This is the right of Allah. Exceeding
it is not permissible. Therefore, when the limit
IS not proven, it is not permissible to establish it
because of doubt?,

2l s oSile oS i

As the Prophet # said: Your blood, your
property, your honor and your body are not
halal.

When the limit(Panalty) is established, it is not
permissible to discard it due to doubts®.As
Allah Ta'ala says:

[229:5 1] (L sutial Db 1l 3 san &l

These are the limits established by Allah, so do
not cross them.

Ibn Hazm says that when we pondered over the
arguments of these jurists, we found that there
is no text or word from the Prophet (peace and
blessings of Allah be upon him) that is proven.
These sayings of some Companions have been
taken in ways that are not authentic?®. As is the
saying of Umar bin Khattab on the authority of
Ibrahim Nakhai, and on the authority of Qasim
bin Abd al-Rahman, it is the saying of Hazrat
Abdullah bin Masoud:

2 Salain) Le agaall ) ge al"

Abolish the limits from Muslims as far as
possible.

Similarly, it is narrated from Hazrat Aisha that
the Messenger of Allah, peace and blessings be
upon him, said:

281 Jadaind Lo Cpalisall (e 3 gasdl ) e 0l

As far as possible, remove the limits from the
Muslims.

Similarly, Hazrat Abu Hurairah quotes that

2adra aiza g Le 2 gaal) ) gada)

As long as there is an argument that rejects the
limits, stop the limits through it.

Similarly, Umar bin Khattab and Ibn Masud
both say that

30 aSile 4l Lasd 3 gaall dll Sle (e ) ge )

Remove the limits from the servants of Allah in
any matter in which there is doubt.

Ibn Hazm criticizes these hadiths and says that
they are not worthy of argument, because the
hadith is through the method of Abd al-Razzagq,
that is mursal, The saying of Umar bin Al-
Khattab through the method of Abrahim Nakhai
is also mursal, Because Ibrahim Nakhai was
born about fifteen years after the death of
Hazrat Umar. And in the same way, the saying
of Abdullah bin Masoud is transmitted through
Qasim bin Abdul Rahman bin Abdullah bin
Masoud, So the traditions that have been
transmitted from some of the companions of the
Messenger of Allah

e.\z.b.\.u\u J}.\A.“ }JJ‘

According to Ibn Hazm, these hadiths are not
correct. And if this word is used, it will lead to
the invalidation of limits in any case. This is
against the consensus and religion of the people
of Islam and against the Qur'an and Sunnah.®
According to Ahl al-Zawahir, it is not halal to
remove boundaries due to suspicion, and
similarly it is not permissible to establish
boundaries due to suspicion. This is the right of
Allah, which is not permissible to be abused.
Ibn Hazm brought this hadith through Imam
Bukhari®,

That the Messenger of Allah % said:

Lo @5 (e Agiidia ) sal Laginns m aloally cm JD
Lo e Tia) s &l Gl W (S 31 e agle i)
o orabaall 5 il Lo @8l gy o el 5 SV e 48 el
33aad) gy () Gl gy aall s @ e )

"The halal is clear and the haraam is clear, and
there are some suspicious matters between
them, so whoever abandons that which is
suspected of being a sin, he will also abandon
that which is a clear sin, and whoever commits
such acts Whoever is suspected of committing
a sin, he will be involved in an open sin, and
sins are the pastures of Allah, and whoever
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grazes animals around the pasture is close to
entering that pasture."
So this is correct and this is our religion.®*

2. Argument Style:

Ibn Hazm's style of reasoning is that when he
explains the doctrines and arguments of other
jurists about a problem and also criticizes them,
then while explaining the arguments on his own
doctrine, he explains this problem with the
evidence of Sharia, i.e. the Qur'an, the Hadith. ,
Ijmaa, the opinion of the Sahabi and Istisahab
prove it. Ibn Hazm's reasoning style in deriving
problems is as follows:

2. Argument Style from the Holy
Qur’an:
Ibn Hazm recognizes the Qur'an as the source
of jurisprudence and tries as much as possible
that the first problem is derived from the
Qur'an, just as all the other jurists agree that the
first problem is derived from the Qur'an. Be it
from Majeed, Ibn Hazm writes in this regard:
Crralnal) ) Zaciiall (3 all e 2l G GA Y
Laally zolsalls il 2l dal e
B o Ly 331 gy A A3l
There is no difference of opinion
regarding the derivation of obligation
from the Qur'an among all the sects
attributed to Muslims, whether they
are  Ahl al-Sunnah, Mu'tazila,
Kharijite, Marjiyyah or Zaydiyya.
According to Ibn Hazm, when deriving a
problem from the Holy Qur'an, the following
rules of jurisprudence and principles of
jurisprudence will be taken into consideration:
* Tafsir of the Holy Qur'an will be done from
the Qur'an or from the Hadith Mutawatara or
from the consensus of the Companions®®.
* Leaving aside the apparent and literal
meanings of the jurisprudential terms in the
Holy Qur'an, their Shariah meanings will be
taken, such as the Shariah meanings of Salat,
Zakat, Hajj and Fasting, and not the apparent
meaning.*’
* Ibn Hazm derives problems from the apparent
Quran, according to him, the matter of the
Qur'an is for obligation and not for prohibition.
In the same way, the general word will remain

in its generality, because its generality is
obvious, but when its exception, appropriation
or abrogation is proved by another verb, then its
generality will end, as the Almighty said. Is:
38l 38 1 agd ek ) 5 ()
"If they repent, He (ALLAH) will forgive their
past sins."
In this verse, their word has come for a
condition, which is general, so according to Ibn
Hazm, it includes all polytheists and non-
polytheists. According to all the Companions of
Al-Zawahir, the revelations of the commands
and prohibitions contained in the Holy Quran
and the words of the Messenger of Allah, may
Allah bless him and grant him peace. will be
taken and imposed on the obligation, unless
there is an argument that turns these orders and
prohibitions from obligation to nadab or
abahat.*
* The text will not be interpreted and only the
apparent meaning will be taken, as Ibn Hazm
writes:

G el e &l disa of Y dsy V5

S PR ER I ESNC PR

{59:6) 280 ¢ (a (p0e Old

0 S0 &5y o LS Js3 065

40413 :0ilallcanical 30

It is not permissible for anyone to
change a verse or news from its
appearance, because Allah Almighty
says that this Qur'an is in Arabic, and
Allah has condemned the people who
change the words from their
appearance.
. According to Ibn Hazm, abrogation refers to a
commandment reaching its end and changing it
completely*..
Therefore, according to Ibn Hazm, the
specification that the commandment is specific
to an individual and the exception that making
certain exceptions from the command will not
be rejected. According to them, the
specification, specification and exception are
three different things.*

2 Arguments from Hadith:
The second source of Islamic Sharia is the
Hadith of the Prophet %, in which there are
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rules and interpretations of the Holy Qur'an. In
this regard, Ibn Hazm says that the Qur'an is the
main authority in the rules of the Sharia. In the
Qur'an, obedience to the Messenger of Allah,
2. And the decree of Allah in the attribute of
His Messenger is that they do not speak of their
own will, but speak only what has been
revealed to them.*®

It is proved from the Holy Qur'an that Hadith is
one of the three principles (Qur'an, Hadith and
ljama'ah)*.
Ibn Hazm considers only the sayings as proof.
In his opinion, the knowledge of laws and
rulings is obtained only from the sayings. The
reason for this is that the Messenger of Allah,
peace and blessings of Allah be upon him, was
responsible for preaching and preaching is done
by sayings. The sayings of the Prophet % are an
example for us, and an example is desirable, not
obligatory. In its argument, they present this
Qﬂuranic verse:
slaa il 0k g e
According to Ibn Hazm, if it was obligatory to
follow the pattern, then the words of the verse
would be like this " p&de & %l "
With these words, it would be obligatory on the
believers to follow the example and it would not
be said that you are an example for them®.
In the opinion of Ibn Hazm, the actions of the
Messenger of Allah (¥8) are obligatory when he
(®) is actually implementing an order of the
Book and the Sunnah, or if the action is
compatible with this action, as he said:
Ybale (5isainl 5 WS 1 sla
Pray as if you see me praying.
In hadith, regarding acceptance and rejection,
these rules are taken into account:
. Khabar - e - Wahid:
Ibn Hazm is convinced of the authenticity of
Khabar Wahid. According to them, the
definition and command of Khabar Wahid is:
S Jsandl Bl 5y Jasail 13) 138 2a) 5l el gl alés L
Bl dinaay alad) Cin g5 4s Jarll n g 2 Al J gy
"One person narrates from another
person and the chain of this hadith is
transmitted from the Messenger of
Allah, peace and blessings of Allah
be upon him. It is obligatory to act on

such a report and it is also obligatory

to believe in its authenticity."
* Hadith Mursal:
According to Ibn Hazm, Mursal is a hadith
whose chain of narrators is one or two narrators.
A Mursal tradition would be unpopular and not
an argument, because it is from unknown
narrators, until we know the status of this minor
narrator.*®

Ibn Hazm writes about the transmission of

hadiths in support of related hadiths

USi L o m s hae sed adde plaal ¥V (53 Jus yall Ll

13 0 1Y) Alaa 8 Ja)s sed Al 4l g e Jila Y 0y

Gl A AU E JS o g calain Lgad Cadlia) 1) 5 il Lale aea

0 ai Lganls Leluads,
"If there is no consensus on such a
transmitted tradition, it will be
invalid, as we have mentioned,
because there is no reason to accept it.
Therefore, it will be included in those
sayings that should be accepted when
there is a consensus on them. And
when there is a difference between
them, then they are rejected and this
is every saying, the details of which
have not been narrated."

* Munqat’e (Disconnect):
According to Ibn Hazm, a disconnected hadith
is not a valid proof. The disconnection of a
chain of transmission is not acceptable because
the narrator is an anonymous narrator.
Explaining the argument of this position, Ibn
Hazm writes in Al-Nabzat al-Kafiyyah that we
will not accept any news that is not proven by
texts or consensus. Therefore, despite the
acceptance of the tradition of the transmitted,
disconnected, transgressor or  unknown
narrator, neither the Qur'an nor the Sunnah is
valid, nor is it verified by consensus. The rest
are only those traditions that are related to the
chain of transmission, even if it is a single
story.%
The reason for the lack of number of narrations
regarding acceptance is this verse:
"2, A 1 sl Aiida 24te 4858 (K (e S V3B
"It did not happen that a few people
from each group would go out and
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learn the knowledge of religion and
understand it."

3. Reasoning by ljmaa
(Consequences):
According to Ibn Hazm, consensus is the third
source of external jurisprudence after Quran
and Hadith. He writes in Al-Ahkam that such
an ljma, which is frequent and related to a
religious issue that goes back to the Messenger
of Allah ¥, is acceptable, But such an Ijmaa
which is without text cannot be accepted, rather
it will be disbelief and misguidance. He further
writes that the concept of consensus without
text is not possible. This text will either be the
decree of the Messenger of Allah, which is
transmitted and preserved in the books of
Hadith, Or it will be an action which is narrated
from him like a saying, or a speech, these are
also preserved in the books of hadith. Apart
from these reasons, whoever claims to hold
consensus on something, we will give him the
trouble of proving the validity of his claim®,
Ibn Hazm classifies the levels of consensus in
such a way that there will be consensus in every
matter which is related to a Shariah issue and
there is agreement on this Shariah issue whether
it is of the Companions or the Tabieen or the
followers of the Tabieen or the scholars, but the
basis of this consensus is Be based on the text
and no one has disagreed on this issue before>.
When the Companions or all the jurists of the
Ummah have a consensus about an issue, they
state it as a proof. So it is known that according
to Ibn Hazm, consensus is a proof, and from this
he infers rulings in al-Mahli, for example in
issue 2169. Explaining that if the thief wants to
issue a limit on himself, will the limit be issued
or not? Explaining the example of consensus in
this issue, he writes:
, LS ALY laaly @lld agle o) jad s e sl 4] L
Jrd 0 i) A 3y adalty () (3l Gl 4l S Cada Y il
5lale LIS Ay aic IS &l

"It is forbidden for a thief to impose a
limit on himself because of the
consensus of the Ummah. No one
disagrees with this, but whoever does

this will be a sinner in the eyes of the

entire Ummah."
Similarly, 1bn Hazm also mentions a type of
Ijmaa, Igl Ma Qayil, according to him, Igl Ma
Qayil refers to the minimum amount of ruling
on which all the jurists agree and by which the
duty is discharged from the responsibility®® or
the common point of view of the scholars of
Islam in a controversial matter which is agreed
upon by all and it is considered as one of the
types of consensus. It is from Allah Ta'ala and
there is no doubt that it is obligatory to adopt
that which is agreed upon by all®’.

2.4 Argument style from Qul Sahabi:

Ibn Hazm only takes the opinion of the Sahabi
as an argument that no one has opposed,
otherwise they do not consider it as evidence,
such as whether a limit can be placed in a
mosque or not. There should not be restrictions
in the mosque in this issue. After narrating three
hadiths, he brought this effect of Hazrat Umar®®
savmaal) aola a0 QU aa 8 s Gladl) g e i1

60"G.AA§’ C\_\M).\;\AA ..\AA.A}.J Ja 59"1'3)‘.4\?5

A person was brought to Umar ibn al-
Khattab regarding the matter of
limits, so he said to take him out of
the mosque and then beat him. lbn
Hazm says that this report is correct
and the research called it correct.

2.5 Argument from Istishab:

According to Ibn Hazm, the evidence of
Shariah is the Book of Allah, the Sunnah of the
Prophet (peace and blessings of Allah be upon
him) and Ijmaa. Opinion and Qiyas have no
influence in the Sharia, even if the issues are not
known from the texts, nor what will be the way
to find out the verdict of consensus. In order to
solve such problems, Ibn Hazm takes the path
of Istihab al-Hal, which he calls Argument.
Istihab is derived from Musahibat, which
means keeping the commandment in the past
due to the absence of change.

Ibn Hazm uses this principle of Istishab in
Shari'i problems in such a way that according to
him, all objects have the original state of
existence, the proof of which is all the verses in
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which the creation and subjugation of the
universe are explained for man, as the Almighty
says:
Bllasad (=) L S0 G ) e

It is He Who has created for you all

things that are on earth.
On the basis of these verses, Ibn Hazm declares
the original state of the objects and the
prohibition, unless there is an order to change
this state from their state to sanctity, On the
other hand, some verses state that all the objects
whose sanctity was intended by Allah have
been declared:
620 & 534 L {41 (J1ob 857

Describe all the things that he has

forbidden you.
The apparent conclusion of the verse is that the
objects whose sanctity is proved by evidence
will be considered haram and other objects will
remain in their original state due to the rule of
Istishab. Ibn Hazm has mentioned this in his
book Al-Ahkam while responding to those
people who say that if there is no text in a
problem, then what will be the form of
consensus based on the texts? Therefore, both
the verses agree that we do not accept the claim
that there is no text about a problem. )
Quranic text "xud (=Y & L &0 G A g
proves the condition of all objects and the
second verse "&Kile a%a L &1 Jiad 3" To the
prohibited items. Therefore, the remaining
items will be declared halal based on the first
text®s,

2.6 Rejection of Qiyas (Presumption):
Ibn Hazm declares Qiyas to be invalid,
however, instead of Qiyas, he takes evidence as
a source. Rulings negate speculation in religion.
Gl (el JsE Oyl ) el Olaal cadg
V) LeldS L) (e (o A ALl Sl sy W 1) B 5 cAlas
die zoa la ol # all 2DS G ol ol dl 23S Gay
S AaY) cldde muan o plan) sl OV 5 Jad (e

"In all the rulings of the religion, the
Companions of Al-Zawahir
invalidate the Qiyas and their opinion
is that it is not permissible to impose
a ruling in any of the rulings of the
Shariah, except through the text of the

Word of God or the text of the hadith,

or that The ruling may be proved by

the actions or confessions of the

Prophet (¥) or by the consensus of

the scholars of the entire Ummah."
Similarly, in Al-Nabzat al-Kafiyyah, regarding
those things on which the ruling was not
revealed, under this chapter, Ibn Hazm says:
sl )5 a8 305 oS s o) il 2 1 ils V) s 05
Aladl o oo M8 (e 4 e o1 as ol 5 e e
g iles Gl ) ASAD cillad oSS 1S 0 7 ke
65031 8 A 4y oSl Jay ¥ il

As evidence, they present the word of

Allah: {Ask not about those things, if

they appear to you, they will cause

you pain, and if you ask about them

when the Qur'an is revealed, they will

become clear to you} Nothing in the

world is outside of this order.

Therefore, the need for speculation

has completely disappeared. And he

says that the correct thing is that it is

not halal to impose any order in

religion with it (i.e. with speculation).
From this, it is known that Ibn Hazm says that
deriving rulings from Qiyas is illegitimate. He
explains the sources of Shariat in Al-Nabza.
After presenting the arguments on the three
sources of religion, they reject the Qiyas.
Explaining their own and Ahl al-Zawahar's
creed about speculation, they say that
o glaa¥) afie Al o)y GALal med o Fa B
S &5 ) Jal aaed s 2l il el Jay
g AT Al i L ol Al Aol Al
ol 5 15 (e aila plaal 1385 S5 4 e e o)
6613 o 8 m sl ot Y

"All the companions of the Prophet,

may God bless him and grant him

peace, are unanimous in refuting the

suppositions and opinions, because

they and all the people of Islam

believe and believe that obedience to

the Qur'an and the Sunnah of the

Messenger of God, may God's

prayers and peace be upon him, is

unquestionable and it is not

permissible for anyone other than

Allah Ta'ala to order the sanctity and

status in the religion in the Shari‘ah.
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This is a consensus that prevents
opinion and Qiyas because there is no
text of Qiyas in the Quran and
Sunnah.”
Ibn Hazm describes speculation as the work of
Satan and compares finding reasons in the
Shari'ah to the work of Iblis, as he writes:
ok a5 el 138 Lille iy Mad dl) ae Ll 0
oali) 3 die yod 4aY aie Tl adY 5 gl o e Gal)
&t Ol e (W T G g (s (g0 5 G 0
67 31)

"And that the first thing that Allah has
caused disobedience in our world is
supposition. It is the supposition of
Iblis that he made Adam fall because
he did not prostrate because he is
better than him, just as Satan is from
fire and Adam is from clay.

3. Simplicity and Smoothness in
Reasoning:

A jurist does not explain any given problem in
the same way, sometimes he explains the
problem in a simple way and sometimes he goes
into very deep arguments that the reader or
jurist or usulist has to think about. If the Ahl al-
Zawahir take the appearance of the text, then
they explain the problems in a very simple way
and do not even give rational arguments, so lbn
Hazm's reasoning is very simple, like in the
problem of the punishment of a thief. . This
problem has been proved in a single sentence
with simplicity like the most expert Figh from
the Qur'an, Sunnah and ljmaa Ummah:

Loy o) 3 Lagaanl | gdadls 48 jLd) 5 (5 )l 5) a3 i 8
o A8 ) 8 adadll Can 58 [38 0Ll (A (e YISE L
883 g Laal s Al ai g )l 4

. "Allah, the Exalted, is disbelieving,
cut off the hands of both male and
female thieves. This is the
recompense of what they have done
and a severe punishment from Allah.
Due to the Qur'an and the text of the
Sunnah and the consensus of the
Ummabh, it is cut off in the case of
theft.” Yad is obligatory."

Silasat means that the jurist has used a lot of
reasoning while explaining the problems and
has piled up arguments. For example, Mandt
states the following arguments using multiple
reasoning to justify the sentence of exile ®
Which shows the smoothness in the
jurisprudence. Presenting so many arguments
with such fluency only from the Qur'an and
Hadith is only for a jurist and Muhaddith like
Ibn Hazm, so he writes:

s @oe 5 Gom aluy adle B i ol G Sae i) G
Sl 5 08 Coe 5 G ek iy st s S S
e i B caalfall (8362 5 A 0 285580006 A e
G AN S G aals 5 8155 Gy e duss Ak gl dus
B8 Gu 3 of A e G pilans 5503 SsA0E G
Cokm FGU G 5k Gl e ol e 0 s e
L5 5 Gaim ek 3 G5
It is narrated from Hazrat Ibn Umar
that the Prophet # also flogged and
punished exiles. In this chapter, there
are also narrations from Hazrat Abu
Huraira, Zayd bin Khalid and Ubadah
bin Samit. The hadith of Ibn Umar is
poor. Some narrators narrate this
hadith from Abdullah bin Idris, he
from Ubaidullah, he from Nafi, and
he from Ibn Umar that Abu Bakr gave
(the unmarried) a hundred lashes and
exiled him. Similarly, Hazrat Umar
He was also flogged and exiled."
Another hadith has been brought from Hazrat
Nafi that he narrates from Safiya bint Abi
Ubayd:

Granl (Kol G ield Lehald i3 s e o5 da o
i S Ailesalad S siler yald
"A man fell in love with a virgin
slave-girl by whom she became
pregnant, the man confessed adultery
while he was not a muhsan, so Hazrat
Abu Bakr ordered about him, so he
was flogged and He was also exiled."”

anl oo Glala (el e (s e lia ol oo
A Gl plias 488 ) e o e Giels A5 Lkl ()
Ay ald 488 Gl drene) (8 Culiay Clia 38 43 53 34
3 Ja il 1 see 4l Ui Le 36 e I an3b Llea I
by (oa i Sl e Leal) s i iy 5 Y
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GG svie a4 Jeind o 138 (et
Lol 18 e 0 el de 5, Glie G Gldie 5.l
&5 8 Gasl) ve e J8 aadaals s Gl 5 e
Al el 8 :J6 lde b e il JE Jall ae
a5 4l Y LS 4y Jgtas Wl 1 J8 el e il o Ja

T2 e g Ak Chalad Ly jald adle (e e Y1 aal)

The third argument has been brought from
Hazrat Ata that an unmarried person will be
given a hundred lashes and will also be exiled
for one year.

008 2 5 e 1SR 0 2555506 o e
Aalal (8 ) QS G Cuiad W A CS O (A
U8 08 O a5 ) s U adl A 481 (IS5
Aa a4l a3l S5 A5 15 Lo Ve (IS 0 &) U6

$% 4

o O &l Jdal AT G Vs ) & a5 s 2Ly
J& A5 158 5030 e (i ple G iy Bl da
L) 1 S L (B oy ki o305 840 55
ple Ly ,ids dle Ma Sl ey ole 55 aaadl dla
s 06 1428 8 &b i) (4B 15 515al e ol G 2205

Tlaaa i Cd e b ke 1238

Hazrat Abu Huraira and Zayd bin
Khalid say that we were with the
Messenger of Allah, peace and
blessings be upon him, when a man
came and said: | swear to you that you
will judge between us according to
the Book of Allah. This was wiser
than you to decide between us,
according to the book of Allah and
allow me to submit. He said, say! He
said, "My son was employed by him
and he committed adultery with his
wife, so | gave him a ransom of one
hundred goats and one slave. Then |
inquired from some learned men, and
I was told that my son He will be
flogged and sentenced to exile for one
year and his wife will be stoned. Then
the Messenger of Allah (%) said: By
the One in Whose custody is my life,
I will judge between you according to
the Book of Allah, a hundred goats.
And the slave will be returned to you
and your son will receive a hundred
lashes and exile for one year, and O
Anas! Going to his wife in the

morning and stoning her if she
confesses to adultery. Hisham says
that Anas went to his wife in the
morning and she confessed, so they
stoned her.
The fourth argument is given by Ibn Hazm from
the time of Hazrat Ali:

AR g { S IEREC g PR PH S
Balad 1 Sl g Gald gy J3Y a1y ¢ &35 B
TENE8 s o A By ¢ Adla

The punishment of free and slave limits is
different from each other which is:

& U5t s ) e daSa g apm g sa i dll QS
(> > Y o o sl oo Ghy L) o Al
e dlh J gy alld La JS o 8l i 1368 [3-4:aa]
il JBy el sty S e ay (gnd alug agle A
[25:eladll] (@Il (e clicandl e L Cacal (galad)
O a3 allaay O laall aa (Sl e G355
o G dllladd) aa b & J8 a3 e e
3yall s yallaa Caiai agilil 5 b S elllaall e i il
75 5l A 815 paned ala el
"There is a revelation in the Book of
Allah, and the commandment of
Allah is this: And (the Messenger)
does not speak of his own will, except
what is revealed to him. Therefore,
what is in the word of Allah is also a
text, and what the Messenger of Allah
He has said that it is also a revelation
from Allah Ta'ala. Allah Ta'ala says
that the punishment of free women is
half of the punishment on them. The
Messenger of Allah (peace and
blessings of Allah be upon him)
distinguished between the
punishment of a free woman and a
slave. Narrated by Hazrat Abbas. |
have mentioned that which has been
passed above and this punishment is
half of freedom and his punishment is
fifty lashes and six months' exile."

Ibn Hazm has also brought another argument on
exile:
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o5 s Al A Sad 06 LD MA o 05 G
T6ale Cy yai3 4l Aa (rad) 2l

On the authority of Zayd bin Khalid Jahni, he
said: | heard the Prophet (peace and blessings
of Allah be upon him) ordering an unmarried
adulterer to receive one hundred lashes and
exile for one year.

On exile, Ibn Hazm presents this hadith as an
argument:

ﬂubugc;uﬁﬁ-'b\ u‘ﬂ‘—uﬂu&@\-‘uﬂ
r‘l“‘} ale &m Al G 15288 a5 L5e 5 G
855 8 Al ale B0 e 1 g (e e
A e e‘U—“‘-J caellall G B30e 5 A 53 85550008
el e o) JaT e 138 e Ol i e i
ww‘;&;ﬁ;ﬁy‘a@ﬂéﬁjd‘“‘yeﬂ‘
OB Gs) SIS5 b e 5 i3 gt (Nt 5 (i
S 253 Sk O3 335 Genii) (51688 (e 515 )—\f—

TTGal 5 3aals padliall s S oLAll o i i 5 ol

"There is a hadith from Nafi and he
narrates from lbn Umar that Abu
Bakr flogged and exiled. Hazrat
Umar also flogged and punished the
exile, but he did not mention the
Prophet's flogging and exile. Exile
from the Prophet # is proven. Hazrat
Abu Hurairah, Zayd bin Kbhalid,
Ubadah bin Samit and other
companions narrated from the
Prophet £. It is the same practice. It
has been narrated in the same way
from several jurists of the Tabieen.
Sufyan Thauri, Malik bin Anas,
Abdullah  bin  Mubarak, Shafi'i,
Ahmad and Ishag also have the same
opinion.

Ibn Hazm brings another proof that Hazrat
Ubada bin Samit says that the Messenger of
Allah, peace and blessings be upon him, said:
Ul da AL BN St B A Jan B e 1M
Find out the order of religion from 784 Cu 55
me. So Allah has set a path for these women:
goat, adultery with a goat will be punishable by
imprisonment for one year.

In addition to this, they also present other
arguments. So these arguments prove that the
adulterer will be punished with exile in addition
to whipping or 100 lashes. Ibn Hazm works
with reasoning in a very simple way and takes
only the apparent meaning of the text in
imitation arguments and imitation arguments
instead of rational ones. There is no depth at all
in Ibn Hazm's reasoning style. And they explain
the rules of the problems only from the manifest
texts.

4. Opinion of Scholars on the
Jurisprudence of Ibn Hazm:
Ibn Hazm was a great jurist and muhaddith of
his time. Your friends, contemporaries and even
your envious and enemies have also appreciated
your academic excellence and services.
Following are the views of some of his
contemporaries about his jurisprudence:

Qazi Saeed bin Ahmad bin Saeed, who is
among his students, writes in praise of his
teacher:
pstad LlE LAl Jal aaad a3 g deaa sl (IS
Oadl) ale 8 A i ae A jra agaasls DY)
o2 ol Al g el s RS e adaa g
79 LAY
Ibn Hazm was one of the
comprehensive people of Islamic
studies of the people of Andalus, He
also had a lot of knowledge in
linguistics, rhetoric, poetry, travel
and hadith and he also had knowledge
of it."

Ibn Hayyan al-Andalsi, who was one of
his opponents, writes with reference to
Ibn Hazm:
Lo s ey Jan g 48y Cuaa (ga (938 Jala dana gl OIS
i) ) il e LS 8 AS Ll pe cca¥) JLdly Galay
S gl Al any A aly Adudl g glaiall (e dapadl]
803‘)._335
Ibn Hazm was unique in all the arts
related to hadith, jurisprudence,
debate, genealogy, knowledge and
literature. He was the author of many
books on ancient logic and
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philosophy and some of them on the
arts."

The students of Imam Hamidi Ibn Hazm write
about the academic ability of their teacher:

(o Al Unyitins gy Cuaall o gley Lalle Wil (S
1)) cdaley Slale e agle b Lile (i) 5 lis))
s 3)) )l (A4l 4l 5 ad il ) A5l ey Ll
Lo JS 8 5,88 (il 55 dan Jiliad 13 Laial s clllaal)
«paall ale A Sl e pany caslall (e 4y 385
81 ) IS Chlatiiual) g cCildiindll

He was a Hafiz of the sciences of

Hadith and Figh, deriving rulings

from the Book and Sunnah, an expert

in sciences and arts and practicing his

knowledge. His compilations on

many sciences. He collected many

books and manuscripts in the science

of Hadith.

Ibn Khalgan writes about Ibn Hazm:

QLS (e alCa B Unitiin Euaall o glay Lalle Undls o)<
dal cade ) JEil Caldd) adls IS Gl ey Ll
Liall 3 1381 5 Adlas Shale Zan psle o Lidia 1S 5 jallal
PR ST R DUE: JUMPTE L R T [ WU
o S e pan 5 58 Cadli g Jiliad 13 Laal ie elldl)
B2 aiiedl) § laiiaall y Cyaall ole

Ibn Hazm was a scholar of Hadith and
deduced rulings from the book and
Sunnah. First he was a Shafi'i sect,
then he moved to the religion of Ahl
al-Zahir. He was an expert in many
sciences. They were the ones who
practiced their knowledge. They
abandoned the ministry in the state
that they and their father got, and
adopted the Turkish world. He had
many virtues and knowledge of
hadith, writings and compilations in
musnads

Apart from this, Ibn Khalgan has also

highlighted many works of 1bn Hazm.

Ibn Taymiyyah writes about Ibn Hazm's

jurisprudential insight and methodology:

Oe sl D)5 ) dilie A aa 0 2ena sl OIS ()
BTSRRI PRVAPW-VERS PRUNTN RIS PR

Lo clicall Jilie (8 4 yinall 5 46034 ) &1y Lalls 58
s clld L agande e 8 Cuaall Jal 438 o (i 48 jn
Lo caludl ) g8l 48 yaall 5 Cipnall g mameall G sl (g
el 5 3 ARV A 25 oLl (e 0 il alia ol 2K Y
DAY (e g ssills sl 8 Al cusslly 42

83JeY) 5

Abu Muhammad Ibn Hazm was more
firm than others (other scholars) in
matters of faith and destiny. Scholars
of hadith were great scholars. They
were highly respected scholars of
Hadith and Ahl al-Hadith. But they
included the sayings of philosophers
and Mu'tazila in matters of attributes,
which led them to deviate from the
religion of Ahl al-Hadith. So they
adapted the word and they adapted
the meaning. . Ibn Hazm
differentiates between authentic and
weak hadith. He has the knowledge of
the sayings of the Salaf, which other
than him, the jurists have very little.
In their principles and branches, the
Sunnah, Hadith and the sayings and
deeds of the people of Hadith are
respected by the Imams of the
Ummah.

Jalaluddin Suyuti writes about Ibn Hazm:

Liall g £ 1SA) 3 eiall Al s 558 )55 058 ala OIS
DY shed Aadals udast) Jal aand o sladl 35 jilall dau
el s el g A2l g Gl o sle 8 dn 5 ae pgaassl 5
84 LAl
Ibn Hazm Sahib was an artist, pious
and ascetic, he is at the extreme in
terms of knowledge, memorization
and breadth in Islamic sciences. The
people of Andalus have a consensus
that Ibn Hazm is Bahr Zakhar in
Islamic sciences. Studies related to
language, rhetoric, poetry, travel and
newspaper
Firuzabadi writes about Ibn Hazm:
81 5l sl i sibaall aul amy g4 5y ol 8 Gl
aladl iy ol e i
Ibn Hazm was an imam in the arts. He
succeeded his father as the minister of
Muzaffar but left the ministry and
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turned to writings and spreading
knowledge.
Many of his works have been described by
Feroze Abadi in the same book.

5. Results of Research Paper:

The following scientific findings emerged from
this article:

1. Ibn Hazm is a great jurist and Muhaddith of
Zahari jurisprudence. His famous works al-
Muhalla and al-Ahkam not only keep the
jurisprudence alive, but he himself is alive
because of it. The issues discussed in al-Mahla
reveal his further view of jurisprudence.

2. His extensive writings on jurisprudence and
principles of jurisprudence show his
jurisprudence.

3. Ibn Hazm derives problems from the
apparent words of the Qur'an and Hadith and
rejects Qiyas.

4. 1bn Hazm has used the Qur'an, Hadith, Ijmaa,
Qul Sahabi, Evidence and Istishab.

L Al-Dahhabi, Shams al-Din, Muhammad bin
Ahmad, Tazkira tul Huffaz, Dar al-Kutub al-I1l-
Imiya, Beirut, Lebanon, 1st edition, 1419 AH-
1998, 3/227; Ibn Kathir, Abu Al-Fida, Ismail
Ibn Kathir, Al-Badayyyah and Nahayyyah, Dar
al-Fikr, Beirut, 1398 AH/1978, 11/91

2 Yusuf bin Taghri Bardi bin Abdullah, Al-
Njoom al-Zahira fi Maluk Misr wal Cairo,
Ministry of Culture and Guidance, Dar Al-
Kutub, Egypt, 5/75

3 1bn Khalgan, Shams al-Din Ahmad, Death of
al-Ayyan, Manshurat al-Sharif al-Razi, Qom,
Iran, 1324 AH/1908 AD, 3/325

4 Bishkawal, Khalaf bin Abd al-Malik, Al-Sala
in the History of the Imams of Andalusia, Al-
Khanji Library, Second edition, 1374 AH -
1955 AD, p:396

> According to Muhammad bin Abi Amir
known as Al-Mansur (357 to 394 AH) (937 to
1002 AD), he was the real ruler of the era of
Caliph Hisham. His rule lasted for 27 years and
he did 52 jihads. He was a great mujahid, pious,
excellent administrator and appreciator of
scholars. During the reign of Caliph al-Hakim
I, he abolished the al-Mukuki concubines and
transformed Andalusia into a strong Islamic

5. Ibn Hazm has narrated many blessed hadiths
with fluency while giving arguments. The
authenticity of these hadiths has been explained
and the narrations have been examined and
modified. This is the glory of a great man like
Ibn Hazm

6. Sometimes they reject the opinion of the
opponent in the light of their own principles,
such as the rejection of the Hanaf and the
rejection of the opinion of the Malikis from
Malik bin Anas.

7. They prove the problems with extreme
simplicity, abundance of evidence and many
arguments. His arguments show smoothness
and depth of knowledge.

8. Ibn Hazm's friends, contemporaries,
contemporaries and those who came later have
acknowledged  his  jurisprudence  and
magnificence.
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